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Life and culture of the Kazakh
people

Kazakhs are a nomadic people of the steppe. The Blue
Turks were their ancestors. For comfortable transportation
along the boundless expanses - from the Altay Mountains
to the banks of the Caspian and Black seas — they tamed
wild horses that grazed on these territories in large num-
bers. According to the determinations of academician
A.Kh.Margulan, there are many features maintained in the
Kazakh people’s life that are common among cattle-breed-
ers of the European steppes. Kazakhs inherited traditions
of nomadic culture, developing and enriching them. They
have retained to the present days their ancient culture, at
the same time preserving the yurt — the main dwelling of
nomadic people.

The yurt constitutes a movable, detachable structure made
of wood, felt, curried leather of domestic animals, and
trimmed with metal or silver decorations.

World renowned scientists and art historians have accorded
the highest appraisal to the creative work and native wit of
steppe dwellers. The Kazakh yurt has been repeatedly dem-
onstrated at worldwide ethnographical exhibitions and ob-
tained meritorious rewards. Even now it arouses the interest
of Europeans to the culture of the Kazakh people, and yurts
are exhibited in museums in Hamburg and Frankfurt-on-
Main (Germany).

Formerly, famous khans, biys and biys had their celebra-
tions in their Ordas (big yurts). Kazakhs were not keen to
spend a whole fortune in order to buy a beautiful yurt, as it
personified the culture and sufficiency of its owner.
Wonderful yurts — evidence of national wealth and pros-
perity were destroyed during the wars and transition to
the settled way of life. In the XX Century instead of du-
rable construction there appeared Kazakh yurt replicas of
poor quality. As time passed, the concept of «holy hearthy,
which the yurt symbolized, was diminished.

From the 90-s of the XX Century, after Kazakhstan became
a sovereign state, there appeared a chance to return back
again to the origins of national culture. Honoring holy spir-
its of ancestors and conducting in their remebrance worthy
funerals has increased the role of the national culture and
changed the whole view of the yurt — it has been revived
again.

For the first time in 1991 in Kokshetau (the city on the North
of Kazakhstan) on the commemoration for Abilay — the
great Kazakh khan who unifed separated Kazakh tribes,
was exhibited a yurt that obtained many prizes. This yurt
undoubtedly can be called as the beginning of Kazakh orda
(yurta) of the XX Century. Its height is 8 meters; hundreds
of people can easily fit in it.

Foreign guests were amazed by the beauty and furnishings
of the yurt. There are distinguished Kazakh and Kalmyk
yurts. The dome of Kazakh yurt has a spherical form,
whereas in the Kalmyk yurt the dome is a bit sharper. Ac-
cording to the purpose of use and furnishings, Kazakh
yurts are divided into: 1) dark three-fold and four-fold yurts
(folds- are wooden gratings which are used to collapse side
walls of the yurt by pinning them together); 2) grey five-
fold; 3) white yurts consisting of 6-24 folds and golden orda
from 30 folds.

During the nomadic movement yurts were used as a tem-
porary dwelling or for house keeping. Internally a yurt is
divided into 4 parts: 1) a place for guests; 2) a place for the
owner (on the left from the entrance) and the location for
products and kitchen ware; 3) a place for the children (on
the right from the entrance); 4) the hearth (in the center)

and considered a holy site. Here the people kept the fire and
prepared meals.

A yurt consists of a wooden base, felt covering (felt—dried,
a special processed cattle hair), laces and wide ribbons to
join the wooden details together and fastening felt. The
felt was consolidated with burnt bone so that it could be-
come firm and waterproof. For convenience, Kazakhs can
increase and decrease the size of a yurt or combine a few
yurts into one, having made of them some kind of «roomsy.
The felt covering of the yurt doesn’t let the intense heat pass
through during the summer or severe cold during the win-
ter; and it remains waterproof when it rains. People try to
place their yurts on windless places, where the air is fresh,
the land is clean, the sky is clear and where the birds are
singing and transparent water is murmuring. The wooden
base of the yurt is made of birch or willow (tal) which is
a sturdy timber not susceptible to damage. The timber is
treated through a special long-term processing, after which
details of yurt are made. All mentioned below is the work
of uyshi — creator of the house.

Round walls of the yurta (kerege) consist of wood gratings
pinned together that are 3-4 meters in length. For elegance,
the top and bottom of each kerege is decorated with mod-
est drawing. The yurt may have two doors: the inside door
made of wood and the outside door made of felt. When the
weather is clear the felt door is rolled up and attached to
the top.

The dome of the yurt (shanyrak) lashes to the side walls by
cupola poles ( sticks from long thin trunks or branches of
the tree). The amount of cupola poles (uyiks) depends on
the area of yurt (the smallest — 60, the biggest — 150-160).
On the top the dome has a round opening to serve as ven-
tilation: fumes and smoke that appear during the process
of cooking go out through it. Sunlight penetrates through
it into the yurt. The dome of the yurt (shanyrak) bears the
concept of house and family. The Kazakhs thus express a
wish «Let your shanyrak be high!»

When the master finishes manufacturing the frame (the
load-bearing part of the yurt) completely, all of its parts
are colored with henna (a plant that gives a reddish-yellow
color) or with the painting of red or blue colors. If wooden
parts of the yurt are made of birch, people cover them with
vegetable oil that makes them ivory and waterproof. The
wooden parts of the yurt are pinned with patterns. Wealthy
owners decorated their yurts with silver, printed patterns
from bones and animal horns.

After making the frame of the yurt it is covered with felt.
The felt is made of the hair of sheared sheep. The felt parts
are fastened together by laces decorated with embroidery,
patterns and wide ribbon which looks very beautiful. Two
firm ropes are extended over the yurt to prevent the wind
from blowing it off. The prepared felt for a yurt is saturated
with the solution of chalk and burnt bone. It gives the felt
a white color and makes it firm and waterproof. Moreover,
the felt will not get hot and won’t let the cold in. There is one
more part of the yurt—the typical reedy mat (rugs- chiy,
shi), with each twig interwoven with colorful wool. It not
only gives a coziness and special grace to the inside fur-
nishing of the yurt, but also don’t let lizards, snakes and
insects go in. Besides, it holds the cold or heat. Usually the
side walls of the yurt are covered by these mats. Assem-
bling and dismantling of a yurt is done very quickly and
comfortably under nomadic conditions.

For Kazakhs the yurt is considered to be holy. One of the



most celebrated moments in a Kazakh’s life is when the fa-
ther hands over his yurt to his son by inheritance. The word
«shanyrak» (dome) is consider by the concept of «house»
and «family». People always knew the value of the holy
house of the head of the family. If the wish «Let your dome
be high!» is the most holy for Kazakhs, then the contrary,
the curse, « Let your dome fall down on the centre» (which
means that the support of the family will be lost) is the most
severe. During the nomad movements the shanyrak is car-
ried first by putting it on the camel. In folklore the yurt
takes a particular position as a means of upbringing and
cognition of the surrounding world, oneself, and someone’s
own nation. Proverbs, tongue-twisters and riddles, and
songs and poems created by Kazakhs about the yurt are
still repeated. For example:

- If the child crossing the threshold of a yurt stumbles and
falls down it is a good sign.

- To hit the yurt going round it is a bad sign.

- To gift the white yurt was the testimony of reconciliation
of two hostile sides.
From time immemorial the Kazakh nation was famous
for its craftsmen — «golden hands» who worked wonders
from pieces of wood and iron, created masterpieces from
wool and precious stones, and unique adornments from
gold and silver. Kazakh craftsmen made wonderful inlayed
wares from bone and horn: musical instruments, caskets,
service and house utensils, covers, whip-handles, elegant
beads, buttons, and broaches. Wares of horn were combined
with wood, cooper, iron, gold, silver, and different precious
stones. Shoemakers used dried cattle tendons to sew foot-
wear, horse harnesses and other things made of leather.
From ivory (danda)—a very rare material—were made
combs, saber handles and jewelry that can still be found
today. Craftsmen knew the secrets of giving a particular
thing unrepeatable grace and special beauty.
In the culture and everyday life of the Kazakh people the
kamcha (a short lash made of interwoven straps or ropes)
took a special place and was an integral part of a Kazakh’s
appearance. He was hardly imagined without a horse and
kamcha.
In traditions and ceremonies there were particular rules of
usage of the kamcha. When somebody was asked to speak,
he threw the kamcha into the middle.
The kamcha was held by folding it in half. To hold the ka-
mcha unfolded was the sign of hostility. A kamcha also
served as a unit of measurement: the length equal to the
handle of kamcha — short length; to the full length of a ka-
mcha — a very short distance. The kamcha is a work of art,
the thing that gives strength, an inalienable accessory of a
zhigit (lad) and young lady. A zhigit with a kamcha in his
hands resembled a real man. The kamcha plaits consist of
processed cattle skin. There were saddlers in each village
who plaited kamchas of different types and purposes with a
special craft and style. If an iron rod was placed in a kam-
cha, it became a menacing weapon.
From early times skilled Kazakh craftsmen created par-
ticular, original, and very comfortable daily and festive
clothing. The national dress of the Kazakh people assumes
a worthy position in ethnographic museums of the world
and worldwide exhibitions even now. Expensive national
clothing was presented as a sign of acknowledgement to re-
spected people and also to foreign guests. To gift expensive
embroidered robe (shapan) meant to show a special admira-
tion to a person. This tradition continues today.
Kazakhs valued the beauty of women. There were many
shapely beauties with black eastern eyes and long plaits in
Kazakh steppe. The plait from the early times was consid-
ered to be the decoration of a girl. Poets, inspired by the

wonderful appearance and chinking of golden and silver
decorations, wrote poems and composers composed music.
The Kazakh people valued a woman’s beautiful hair and
had ceremonies, traditions and prohibitions connected with
it. Young women often wove the two plaits together at the
end in order to be always with their groom. Young ladies
braided only one plait.
There were laws in the steppe, according to which the per-
son cutting the hair of woman was punished as if he in-
flicted bodily harm. If a woman committed a crime, she had
her hair cut which was equal to death. Young ladies were
punished for cutting the tips of their hair. Hair was consid-
ered to be a special gift of Allah that spiritually extolled a
woman.
Kazakhs say that crockery in a house can tell a lot about its
mistress. How she treats the crockery is the same way she
treats food and many other things. A good mistress should
have impeccably clean crockery. Kazakh women hold sa-
cred this tradition. National craftsmen made the crockery
of natural materials: oak and birch wood, cast iron, gold,
silver, and the skin of animals.
For special occasions, the Kazakh people have retained
particular traditions that appeared in antiquity. Historically
rooted ceremonies gave meaning to a man’s life, guiding
him in the right direction. Kazakhs have special rules that
they must follow throughout their life. Here are some of
them:
- Marriages between relatives not separated by seven gen-
erations are forbidden, and that helps to save kinship ties
and to provide a healthy generation.
- During fires, natural calamities and other occasions,
neighbors, relatives and others are obligated to help those
who lost their property.
- Kazakh shares his last piece of bread with a hungry per-
son.
- To live in peace and harmony with neighbors is the best
human quality of Kazakhs.
- Any wayfarer who occasionally enters the house was giv-
en a shelter and a meal, and sometimes he might be even
gifted a horse for a further traveling.
- Kazakhs treated older people, women and children with a
great respect.
Kazakhs gave particular attention to the upbringing of the
rising generation. In this connection, there existed many
exhortations that helped raise the youth. For instance:
- Parents should not be insulted, offended, or contradicted.
Requests by parents must be fulfilled immediately;
- Wayfarers meeting each other halfway shouldn’t pass
without saying «helloy, not asking different questions about
recent events and life and not wishing one a good trip;
- To support one’s mother and father is a holy duty of chil-
dren;
- Infractions of an agreement and oath impermissible.
One’s own religion was not rejected, but the traitor was sen-
tenced to capital punishment. Kazakhs, like no other na-
tion, treated with respect guests of any rank and accepted
them with great cordiality and hospitality. The best that
they had was given to the guest. No one left a Kazakh house
hungry and not treated kindly. Even the poorest families
kept the best piece for the guest. There were also known
prohibitions that were created to prevent unwise actions or
improper deeds. Prohibitions fulfilled an educational func-
tion and were directed mainly at children and youth. Here
are some of them:

Don’t treat the food scornfully

Don’t say unnecessary words

Don’t be angry

Don’t be venal



Don’t forget relatives

Don’t exhibit power in front of the weak

Don’t forget your nation

Don’t be lazy

Don’t drink alcohol, don’t smoke.

Origins play an important role in man’s life. Each Kazakh
has three branches of kinship links: from the father’s side,
the mother’s side and the wife’s side.

Father — the owner of the house, the head of a family. He is
the protector and supporter of his family, the whole village
and kin. He cares for everyone equally.

Parents — father and mother — identical terms, they can’t be
separated.

From early times cattle-breeding was the foundation of Ka-
zakh people’s economy. Cattle for Kazakhs meant every-
thing — transport, food, clothing, wealth.

Each kin and house had its own brand (stamp burnt on
animal’s body) that they used to mark their cattle. During
the summer villages lived in Zhaylau (summer pastures for
cattle), during the winter they moved to winter locations.
Animals did not only «feed» people but also «clothed»
them. All animal parts were used according to their pur-
pose. Comfortable short fur coats and trousers were made
of sheep’s pelt. The hide was used as bedding. From the
fleece patterned koshmas (large felt mats) were felted, rugs
were woven, and overcoats knitted. From camel’s hair light
expensive clothes were knit; of goat’s hair down wares were
made i.e. shawls, sweaters, mittens and socks. Incrusted cas-
kets were made of horse’s bones. Strong lassos were made
from a horse’s mane and tale. Expensive beautiful coats with
side fur were made of horse felt. Tackle was produced from
the prepared skin of horned cattle, combs — from horns, ka-
mshas — lashes, beautiful belt-straps were skilfully braided,
and various kinds of footwear were sewed.

A swift-footed horse, augmented harness, and beautiful
wife — these are the necessary things of a real man. Every
Kazakh highly regarded the horses and fine tackle. The la-
bour of master harness-makers was truly valued. For ex-
ample, a horse was typically given as the fee for those who
made the finest silver harness.

The Kazakhs have many tokens and customs connect-
ed with animals.

-Don’t count the cattle at night.

-Don’t shoot at white swans.

-Don’t hold a fish by its tale — you will not have catch.

-If a swallow makes a nest in the house, it will bring you
happiness and joy.

Kazakhs have their own names for the seasons and
time. In antiquity, like other nations, they defined time by
the sun, the moon and the stars. The Kazakhs believed the
Earth and the Heaven were created on Monday. On this day,
Allah’s messenger prophet (in religious-mystical concep-
tion: interpreter of the deity’s will, gods, future foreteller)
Mohammed (570-632) was born, he died also on Monday.
Tuesday is considered to be unfortunate day. Wednesday is
the most successful day. Everyone tries to start good affairs
exactly that day. Thursday is one of the sacred days for the
Moslems. In the Koran is written that the Sun and the Moon
and stars were created that day and the earth witnessed light.
Thursday is the day of physical and spiritual purification,
when the dead should be commemorated, prayers should be
said, the mosque should be visited and all one’s duties are
sincerely accomplished. On Thursday Allah grants wishes.
Friday is the holy day. On this day the man was created.
On Friday they pray for the departed: in every house the
ritual round cakes are roasted, the Koran is read, calling
dead relatives by name, and they visit mosques.

According to the people’s superstition, those who died and

were buried on Friday are regarded as good, pure people.
Everybody on this day must be clean, neat, must remember
Allah, the prophets, dead relatives, be exemplary and work
for the common good. On Friday wishes come true, the wel-
fare of those who cut their nails double. Saturday is one of
the lucky, good days. Allah made mankind and animals on
Saturday. Sunday is thought to be an ordinary day.

The Turks like many other nations divide the year into
12 months. Every month corresponds with the star and the
name of the month is reflected in the ancient astronomic
calendar. The Moslems consider March the beginning of
the new year. The Kazakhs have a lot of traditions and rites,
tokens and prohibitions concerned with every month and
natural phenomena.

Life in the open air taught the Kazakhs to understand
the language of nature: on a moonless night they could find
the road by stars; in a strong blizzard they could recognize
the region where they were positioned by grass under the
snow; by the behaviour of insects, animals and birds they
could predict future changes in weather. No natural phe-
nomenon went unheeded; everything acquired its name and
its value. There were astrologers as well, often forewarning
of alterations in the weather.

The Kazakhs had many omens, proverbs and sayings about
the weather:

-If winter frost is severe, summer will be sultry.

-If there is snow in winter, in summer there will be abun-
dance.

-Ravens call winter, geese call summer.

-Don’t wait for summer after September.

-After Nauryz there will not be winter anymore.

The formation of the Kazakh khanate was a natural
result of inner socio-political and ethno-political processes
that occurred in the Kazakhs’ territory during the XIV-XV
Centuries. By the end of the XV Century khans Zhanibek
and Kerey had succeeded in consolidating power among
many Kazakh clans and tribes around the territory of
Priaralye, Sarysu and Syrdarya rivers, and the foothills of
Karatau. A revival of the Kazakh khanate appeared under
Aknazar-khan (1586-1598) and Taukele-khan (1586-1598).
Ablai-khan (Abilmansur, 1711-1781) was the descendant of
Zhangir-khan, a military leader, prominent statesman and
diplomat. In the battle against the Jungars (1753) Ablai-
khan’s troops surrendered a considerable part of Kazakh
territory. In 1756-1757, however, he successfully repelled
the pressure of the Manchurian-Chinese forces. In 1754-
1755 and in 1764 he won back the original Kazakh lands
from the Kirghiz in the region between the two rivers Ili
and Shu, which continue to be the present border between
Kirghizia and Kazakhstan — from Narynkol to Kordai.
In 1756-1767 Ablai-khan retook from the Kokand’s ruler
the cities Turkestan, Sairan and Shymkent. In 1771, af-
ter the death of khan, Abilmambet Ablai was proclaimed
a khan of all the Kazakhs. He averted an extended crisis
of the Kazakh khanate and made the unified Kazakh com-
monwealth.

In the XV-XVI Centuries disunited Kazakh tribes were
united by Ablai-khan into three clan-tribal unions — zhuzes:
the Great, Middle, and Little (also known as the Younger).
Uly, the elder (Great) zhuz, was situated in the south-east
of Kazakhstan (Zhetysu). It was formed on the territory
of Mongolistan. Orta, the middle zhuz was located on the
eastern, northern, central and southern parts of Kazakh-
stan and was located in the territory of Ak-Orda. The Ki-
shi, Little or Younger zhuz, occupied the territories in the
western part of Kazakhstan, the territories of Nagai Orda.
This union has ancient roots, which date back to the triple
social organization system of the Central Asian nomads. It



corresponds with the historical-geographical zoning of the
Kazakh steppes of three parts.

Islam

The Kazakhs profess Islam. It is the youngest religion — its
appearance dates from the Early Middle Ages. Islam has
absorbed a number of religions of the Arabian Peninsula.
The founder of Islam was Mohammed. In 610 Mohammed
first appeared in Mecca as a prophet. This year may be con-
sidered as the year of Islam’s rise. The number of Islamic
followers is roughly 880 million people. The Koran is the
chief source for practice and custom among Moslem:s.

The Koran Karim is one of the four prophet Mohammed’s
holy books. Kazakhs have sacred notions: land of forefathers,
home land, fatherland, places where foretellers, batyrs, fa-
mous people, and biys lived, and where their graves, mosques
are. People went to those places expressly believing in heal-
ing from illnesses and fulfilment of wishes.

Dastarkhan (literally - table-cloth) is the symbol of satiety
and fertility at home.

The gun, hunter’s trap, smith’s hammer, shoemaker’s awl
are considered sacred belongings that cannot be sold or re-
linquished.

During the reign of Kasym and Yesym the Kazakhs had
their own customary laws. In the XVII Century under
Tauke-khan in view of the danger of disintegration of the
Kazakh khanate and to increase the khans’ power, the fa-
mous code «Zhety Zhargy» (seven steppe laws) was accept-
ed. It embraced all aspects of a person’s life. The Khan’s
advisers, Tole bi, Kazybek bi and Aiteke bi, took part in
its compilation. The legal norms of paying debts, of atone-
ment and others issues were included in it. For example, for
injury or murder a certain payment was assumed. For the
deceased man the guilty person paid 100 horses. Fractur-
ing someone’s thumb required 100 sheep to be paid; for the
fracture of a little finger 20 sheep. According to the steppe
law, 100 camels were equal to 300 horses or 1000 sheep.
These amounts were of great social significance.

In trade there were different tools and ways for fixing
the price of some property or cattle. For a money settle-
ment tiyns (coins) and tenge (golden, silver plates sized as
sheep’s or yearling foal’s hoof across diameter) were used.
For the exchange one camel was equated with a mare and a
foal, a mare with a cow and a calf, a cow with a yearling or
a half-year-old foal, a yearling foal with 3-4 sheep.

Timing was also closely connected with the nomads’
everyday life. The duration of some action was a unit of
time; for example, the time between regular mares’ milking
(about 1-1,5 hours), time for milk to simmer (5-10 minutes),
and the time to cook meat (2,5-3 hours).

Folk determination of the time of day was very detailed:
before dawn, false dawn, dawn itself, at the dawn, sunrise,
nearer to noon, at dinner, after dinner, after-dinner prayer
time, evening time, dusk, evening prayer time, after sunset
prayer time, gloaming, evening mist, night mist, dead star-
less night and others. The Kazakhs defined the time of day
by shadows in the daytime and by stars at night.

While during a child’s upbringing they were told about
their ancestors and were expected to be able to recite up
to seven generations. Relatives as a rule lived in one aul
(settlement). They had their land, water, and pastures. They
supported each other, living in peace and harmony. The Ka-
zakh people always fully realized the importance and the
power of unity, the zhety ata. The Kazakhs have over one-
hundred names for relatives and an abundance of proverbs
and sayings that determine the place of relatives in a fam-
ily and the differences and similarities between them. The
number 7 is sacred for the Kazakhs.

Seven sacred places.

1. Mecca. 2. Medina. 3. Bukhara. 4. Syria. 5. Katym.
6. Jerusalem. 7. Kalam.

Seven treasures.

1. Brave dzhigit. 2. Beautiful wife. 3. Knowledge. 4. Swift-
footed horse. 5. Hunting bird. 6. Good gun. 7. Hound.
Seven days.

1. Duysenbi — Monday. 2. Seysenbi — Tuesday. 3. Sarsenbi—
Wednesday. 4. Beysenbi — Thursday. 5. Zhuma — Friday.
6. Senbi — Saturday. 7. Zheksenbi — Sunday.

Seven misfortunes.

1. Drought. 2. Murrain. 3. Conflagration. 4. Epidemic.
5. War. 6. Flood. 7. Earthquake.

Seven orphans.

1. Unperceived word.

2. Unnecessary clothes.

3. Hostless land.

4. People without leader.

5. Lake without swans, birds.

6. Dzhigit without motherland.

7. Child who has lost both parents, has no coeval left.
Seven generations.

1. Son. 2. Father. 3. Grandfather. 4. Great-Grandfather.
5. Great-Great-Grandfather. 6. Forefather. 7. Great-Forefather.
Seven planets.

1. Ai — Moon. 2. Kun — Sun. 3. Sholpan — Venus. 4. Yes-
ekkyrgan — Mercury. 5. Kyzyl zhuldyz — Mars. 6. Saturn.
7. Mushtari — Jupiter.

Seven rivers.

1. Ili. 2. Karatal. 3. Aksu. 4. Koksu. 5. Baskan. 6. Lepsi.
7. Sarkand.

Seven seas.

1. Sea of knowledge. 2. Sea of mind. 3. Sea of serenity.
4. Sea of miracles. 5. Sea of poverty. 6. Sea of Allah’s ac-
knowledgement. 7. Sea of forgiveness.

Seven territories.

1. Asia Minor. 2. Crimea. 3. China. 4. Turkestan. 5. Syria.
6. Egypt. 7. India.

Seven ancient names.

1. India (Mashyn). 2. Turkestan (Turan). 3. Khoresm. 4.
Slav. 5. West (Magurip). 6. Asia Minor (Urim).

Dream interpretations.

There are dream interpreters in every nation. Kazakh fore-
tellers tried to look to the future as well. Much is said in
legends about famous people who foresaw events through
dreams and made the right decision beforehand. If a dream
does not bode well, do not wait desperately for inevitable
trouble. They fasted one day for a dream to come true. One
must not lie about some dream. It is sinful. In the Koran
there are wonderful explanations of dreams of one of the
prophets. Many books of dream interpretations are com-
piled on their basis.

Here are some dream interpretations:

-If you were in Mecca in your dream, you would achieve
your object.

-If someone dreamt about saints, his/her wishes would
come true.

-If you saw yourself on top of a mountain in a dream, you
would be an influential person.

-If you tumbled off a horse in a dream, wait for a danger.
-If you were sitting aboard a camel, you would be guarded
by spirits.

-Flights in dreams are for happiness.

-Those who saw the moon in a dream would reach a goal.
-To see the sun in a dream means to become rich and influ-
ential waking.

-To drink water from a river means that you will be re-
spected.
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KacuerTi Kapa mansipak

1i3 Y — «ATtambI3 — Aarl, keperemis — araimn, « Kui3 TyBIpJIBIKTEI, aFall yBIKTHI
Ka3aKITbI3» JIETCH aTaJIbl CO3 KAIIBIpFaH aTa-0a0amapeIMBI3ABIH HET13T1 OacnmaHackl. Kui3 yit — Tek Kazak
XaJKBIHBIH FaHa eMec, OYKiJi TYPKi, TIIITI OFaH KepIIijiec elaepain ae Typak-mekeHi. Comnait 6oma Typcea fa,
OHBI KaCTEPJICIT YCTall, FACKIpIaH-FaChIPFa OHBIH MOH-MaHBI3BIH ©3TePTIICH JKEeTKI3TeH 0i3M1H Ka3aK XaJKbl
€KCHIH OpAaiibIM MaKTAaHBIIIIICH aWTaMBbI3.

LIsrry Tapuxsl 0137iH 3aMaHBIMBI3Fa ACHIHT1 FackIpaapaa maiaa OoiFan Kui3 Yitai Oi3M1H XaJIbIK
KACHETTi, KHeIIi Kapa MaHbpIpaFbIMBI3 ACT TopinTeiai. OUTKeHi KHi3 Y Ka3aKThIH TYPAFbl, KYTTHI
MEKCH-Kaibl, EHIITiCI, OacmaHachl, MYJIKi, MAKTAHBIIIEI 1T OaFaTaHabl. OpPUHE, KWi3 Y1 opKiM Oinemi,
Oaramnaiiael. LIIpIHBIHIA 1A, apFEI-Oepri TapuXbIMBI3 OCH MOJICHHETIMI3 1 3epaeiiell Kapacak, K1i3 YHIiH
aTKapFaH KbI3METI MEH PoJIi 6Te 30p eKeHiHe K03 jKeTKizeMi3. OFaH Kapall OThIpCaK, OipHEIIe Ky3IereH,
MBIHJIaFaH KbUIap OOWbI aTa-0a0amapbIMBI3IBIH aKbII-OHbI, TYPMBIC-CAITHI, TAJIFAMBI €Il XaJIbIKTaH
KeM eMec ekeH. F'yiiamanap alThIT KeTKEHICH, OChI KHi3 YHACH Ka3aK XaJIKBIHBIH acllaH dJIeMiHe, €CeNTey
JKyHeciHe, PKOHOMHUKAJIBIK OlTIKTIIIIT], MOACHHUET IeH OHEPCT] TaIFaMBbl — JKaJIITBI OMip TOKIpHOECIiHIeT1
icke Oettimmiriri agrapeinagsel. An XI1 — XIII raceipiaapaarsr MemiekeTTepain AntsiH Opaa, Ak Opna,

Kok Oppa mem aTamybsIHBIH 631 OCHI KHi3 Yiire OalaHbIcTh ekeHiH LI.YonmnxaHoB aiiTKaH.

Tarpl 6ip epekIre aiiTa KeTepiik KauT: Oi3MiH K1i3 YHiMi3 Tek OacraHa FaHa eMec, OJ1 COYJIET, KYPBIJIBIC,
CypeT, KOJIOHEp CHAKTHI OipHeIIe oHepaiH 0achIH KYPANTHIH Fa)KalbI TYBIHIBI Hecek Te Ooanpl. backa
eNAepaeriaeit emMec, Oy arar, Kui3, ITH, ilTiHapa KyMiCTeH KYPacThIPBIIAbI, Opi KOIIIIEI (JCbLINCLIMAIbL)
KYPBUIBIC TYpiHE jkaTajbl. Jlama TypFeIHAApEIHBIH TAKBIPIBIK MIEITIMiH OCBHI TYPFBIAH Kaparn Oarajaraf
oJIeM FBUIBIMBI, MOJCHUETI MEH OHEPiHIH OiJIiMIIa3 capanmibuiaphbl TYHUESKY31TiK, XaIbIKapaJIblK
ATHOTPAUSIIBIK KopMeNepae Ka3aKThIH OChI OHEPiHE dpKaIllaH KOFaphl Oara Oepilr OTEIpFaH. MBICabl,
1867 xputel AnmMac mereH Kici [apmxaeri JlyHuexy3inik kepMere Kui3 Y alapblil, €y poraiabIKTap bl
TaHFJLIBIPBII, Oolire anraH. 1876 b1nbl Metipam Kaxwl XKanaigapyiasr [lerepOyprke, 1890 KbIabI
No6panm OnioB Kazanmarsl kepMere Kri3 Yil amaphbIl, Ka3ak MojeHueTiH Eyponara manr eTkeH. 1827 KbITbI
bexkeit opmaceiabiy Xans! JKoHTip Peceit marmacer | Hukomatira kui3 yii celifnan, rmartiia ar3aM OFaH eTe
puza 6onrad (O. Mapayaan). XKazymrel LsrHFRIC AliTMaTOB baTeic Eypomanarsr 0enrii MypakaiiapabiH
OipiHEeH Ka3aKTHIH KHWi3 YHIH KepreHairin xa3asel. Conmait-ak kasip I'epmanusasia ['amOypr, MaiiHIarb1
OpankypT KanamapelHIaFsl Mypakaiiiapia Ka3akThIH KHi3 yiepi 6ap.

Kexkmeraynarsr AObImaiinbiy ak opaackl, LIBIHFBIC TOpeHiH 24 KaHAT oprackl, JKericynarsl Te3ek
TepeHiH opaackl, blpreznarer Cambipar 0alinbIH Yiti, AKMonanarsl maH HypMmaramOeTTiH yHIepi Kolr enre
aHpI3 6osrraH. Kui3 yii immiH )aOnpIKTayFa Ka3ak azaMaTTaphl OaiJIBIFBIH assMaraH KOHE COJI apKBIIBI Ka3akK
JIOYJIETI MEH MOACHHUCTIH TaHBITA OiTeH.

baiinerreiMeH enre aHer3 6oarad Kinri jxy3aeH mbIKKaH baiicakar KeI3bIH yY3aTKaHAa OFaH apHAWE 0Tay
931pJICTKEH CKEH.

KazakTbIH ocbIHaal OaiIBIFBI MCH COH-CAJITAHATHIHBIH Kyoci OOJIFaH KHi3 YIIep TOPKIJIEY, COFBIC,
aIlITHIK, KOJTXO3AAaCTBIPY CHSKTHI JKaYbI3/IBIK SPEKET cayiqapbiHaH Kypsirt keTTi. Ceiitimn, XX Faceipia Kazak
MOJICHUETIHIH 0ara KeTIeC Mypachl — KHi3 YHIIH KYHBI MEH MaHbI3bI TOMeH e, OHBIH OpHBIHA KEHECTIK
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BeHrp >kapatblAblCTaHYLWbICbI AbEpAb AAMaLLIMAIH KecKiHaemeci. 1903 x.

PucyHok BeHrepckoro nccaepaoBarens Abépas Aamawmn. 1903 r.
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TOCIJIMEH Kauiait 0oJica counaii sxacajras, Oip-exi
KBUIJIAH apThIK TIryre KeMMEHTIH, Kapa KypbIM
*aObUIFaH carnachi3 OipJICHENIEp KOITEI IbIFAPbLI/IbI
Jia, OJI KWi3 Y aTThl KACUETTI, KYTThI OPbIHHBIH
KYHBIH TYCIP/Ii.

XX FachIpibIH TOKCAHBIHIIIBI KbLIIAPHI Ka3aK
MEMJICKETiHIH ereMeHIIK aTybl YT MOJICHUETIH,
OHBIH 1IIIHJE KUi3 YHIH KaJipi MEH OPHBI 63
JIOpeKeciHe KalTa JIopiNTenyi, olnapFa JalbIKThI
ac MeH TOMJIapAbIH OTKI31Ty1 )KOHE COFaH ColiKec
YITTBHIK MOJICHHETTIH POJIiHIH apTyhl KHi3 YHTE
JISTeH KO3KapacThl alKbIH1a bl. EHII TOM-
JlyMaH/Jla TIrITeH K1i3 YU COH-CoyeTIMEH,
eHep nedepiepiMeH, YIATTHIK JI9yJIeTiMeH, Ty Pl
CIIOPT JKapbICTAPBIMEH JOPEKEIICHETIH O0JIIbI.
Mpbicalibl, TOKCAHBIHIIBI KbLIIap OAChIH/IA
Aoburaii xan, Kaban6aii, beren0Oaii, Illakmax
Konibek OaTwipnapabiH, byxap sKbIpay/IbiH, YIIbl
AbaitibiH, XKamMObUIIBIH TOHBIHIA KUI3 YilIep
JKY3JIeT1, MBIHJIAIl TICLJIiI, ojapra Oolrenep
oenrinenai. Ockl Tolnapaa TIrIreH Kui3 YHJIepain
1IIiH/Ie XaJIbIKThI TaHFaJABIpFad Toprai opacsel
KYPTTHIH o ecinge. Anram pet 1991 xbuibl
Kexkmeneri AObLiait xaH acblH/Ia TIrJIreH Oyt
opna OaceiHga 12 KaHaT, kelin 18 kaHaT O0JIbII
kesieMi yiFad ThuLAbL. O 1992 s bLIbI Ka3aKTapablH
JyHuexysinik kypeuitaitbiaga, 1993 sxeuiel Ecet
OarbipabiH, llakak JKoHiOek OAaThIP/bIH ACBIH/IA,
1995 xbuibl AGait TOMbIH/IA TirTiN, OipHEeIe
peT xyieni 6alirenepre ue 0ol by opraHs
JTAaHbIHIAIl, YMBIT OOJIFaH ICTI OaTBUIABIKIICH KOJIFa
anraH Topraii azamatTapsl coil Ke3jeri JKanrenaun
aynaHbIHBIH oKiMi JKakan Kocabaes nen Axmet
BaliTypchIHYIIBIHBIH KepiecTepi — AHcaraH
Konkabaes sxone bonranbait Koiimunaep exi.

Byn kui3 yiiai XX raceipaarbl Ka3ak
opHachIHbIH 0ackl fece e 6onaasl. OpaaHblH
OmikTiri 8 MeTp, ilIiHe )Ky3JereH ajgam epKiH
coisiibl. Knizziepi aK TOKTBIHBIH KYHIHEH OachLIFaH.
[ri-cBIpTHI TEK KaHa YITTHIK OYbIMIapMeH,
KHIMJIEPMEH, TYPMaHIapMEH jKa0IbIKTaIFaH.
XKenGaywbl, 6acKypbl, TYCKHI3i, bIABIC-ASFbI, €H
aKbIPbI, TOCEHIIIIHE JICHIH KOJIJIaH IIBIKKAH
Kazakbl gyHuenep. Ocol yiiae OonFaH Ka3ak
3USUTBLIAPKI, MEMJICKET KaiipaTkepiepi Xanuda
Aunraii, E. Oyenoekos, M. Carnues, ©. XKoniOekos,
K. CaranmneB, M. Ko3si0aeB, M. XKoigacOekoB,

1. Mypras3a, ©. Kekinbaes, ®. OnrapcbiHOBa,

C. XKynicos, 1. [llassxMeTOB CbIHIbI OLITIM/I1
azaMarTap, IIeTes OKiJaepl OpAaHbIH FaKaI
11e0epITiKIIeH JKacaJIblll, TIFIJITeHIHEe prU3a OOJIbI.
By ’keplie ocbIFaH emieyci3 ylec KOCKaH AXMeT
aybUIBIHBIH KbI3-KEJIIHIIEKTEPiHIH 0aFra jKeTIec
eHOeriH aiiTnail keryre 6onmaiinel. by opaa 6ip
ayBUIJBIH eMec, OYKiJ Ka3ak eJii MOJICHUETIHIH,
OHEPIHIH YJIKeH TaObIChI Jien OaraaH/ibl.
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